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Introduction 

Israel are God’s ‘treasured possession’ (Deuteronomy 7:6) and have a purpose to reach the 

nations (Deuteronomy 4:6-8, Isaiah 49:6). However, in the New Testament there is    

overwhelming rejection of their Messiah and election language is applied to the Church who 

are a ‘chosen race, a royal priesthood, a holy nation, a people belonging to God’ (1 Peter 

2:9).  One then wonders if Israel’s unique place is undermined and in this essay I propose to 

answer whether  Israel still have a unique identity and purpose before God? 

To answer this I will mainly consider Romans 9-11 and propose that it is understandable why 

some answer negatively for Paul’s Gospel undermines Jewish privilege and he implies that 

God’s activity and the path chosen by individual Israelites have placed many out with the 

covenant. However, I will propose that this must be rejected for as a corporate entity, Israel’s 

purpose in God’s eschatological work indicates their unique function and identity before God. 

I will demonstrate that in Romans 9-11 Paul develops a three tiered argument within each 

chapter to make these points: 

Chapter 9:1-29: God’s Activity 

 Non believing Jews are out with salvation. (9:1-5). 

 God’s election has excluded some. (9:6-13). 

 Israelites were treated like Pharaoh to make God known. (9:14-29). 

Chapter 9:30-10:21: Israel’s Culpability 

 Individual Israelites have veered off God’s path (9:30-10:4). 

 Individual Israelites missed the simplicity of the Gospel (10:5-15). 

 Individual Israelites missed the eschatological age (10:16-21). 

Chapter 11:1-28 Future Purpose in God’s Eschatological Work 

 Future blessing depends on Israel (11:1-13).  

 God’s cosmic restoration depends on Israel (11:13-15). 

 History’s climax depends on Israel (11:16-28). 

It is unsurprising that Paul takes this approach for the historical context around the time of 

Paul writing reveals that a prior expulsion of Jewish people from Rome was lifted and so 

they returned to a Gentile dominated church (Schreiner, 1988:12). There was therefore a 

need to unify Jewish/Gentile Christians (Dunn, 1988:lxi, xlviii). However, the debate leading 

to expulsion was over ‘Chrestus’ and probably referred to ‘disagreements between Jews 

who accepted Jesus as Messiah and Jews who rejected the Christians’ claims’ (Dunn, 
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1988:xlviii) indicating a need to maintain the Gospel. Paul’s approach downplays Jewish 

presumptions about  God’s favour but emphasises corporate Israel’s role in the plan of God 

which also undermines Gentile arrogance (Stott, 1987:300) that God has transferred his 

attention solely to these people.  

Paul’s Gospel and Israel 

Literary context and themes demonstrate Paul’s Gospel undermining Israel’s uniqueness for 

firstly, the theme of ‘justification by faith’ is evident (Moo, 2007:1118). The opening chapters 

reveal Jewish/Gentile awareness of God because the latter’s actions show  ‘the 

requirements of the law are written on their hearts (2:15) and the former know of God 

through the ‘mosaic law’ (Stott, 1994:90, 2:17).  However, ‘Jews and gentiles alike are all 

under sin’ (3:11) and the solution is faith in Christ ‘apart from law’ (3:21).  

This is compounded with the theme of the ‘Mosaic covenant’ for chapters 1-8 shatter any 

illusion that salvation would come through it (Moo, 1996:549) as ‘Circumcision has value if 

you observe the law, but if you break the law, you have become as though you had not been 

circumcised’ (2:25). The law makes one ‘conscious of sin’ and ‘arouses’ it (7:5/21) and 

salvation is in Christ through the forgiveness of sin not the Mosaic law. 

The theme of God’s goodness (Guthrie,2007:1026) inadvertently highlights Israel’s plight for 

the restoration of humanity and the cosmos (Hendriksen, 2002:267) depends on God’s love 

and creation hopes ‘for the sons of God to be revealed’ in Christ and until then nothing ‘will 

be able to separate us from the love of God that is in Christ Jesus our Lord’ (8:29, 39). 

However, ‘God’s faithfulness’ to this purpose must be explained if God’s chosen people 

[Israel] now find they are out with Christ and separated from the covenant (Schreiner, 

1988:469). How can Christians rely on the promise of chapter 8 if this is the case? 

Therefore, Chapters 1-8 relegate Jewish/Gentile status as all sin and need Christ. This is a 

leveller for Israel who were unique in their national election and reception of the law but now 

God’s relationship centres on Christ and the law is fruitless for salvation. Paul’s need to 

address Israel’s plight in light of God’s goodness and their present separation from God  and 

so the build up to Romans 9-11 seems to suggest that Israel’s unique identity and purpose 

are no longer evident.   

9:1-29 – God’s Activity – Verses 1-5 

Paul is ‘agonised’ by his unsaved counterparts (Schreiner, 1998:485) and has ‘great sorrow’ 

and ‘unceasing anguish’ (9:2). The ‘for’ (9:3) provides the reason (Moo, 1996:558) and 

Paul’s desire that ‘I myself were cursed and cut off from Christ for the sake of my brothers’ 
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contrasts his reality of salvation for this unrealistic hope only makes sense if ‘those on behalf 

of whom he offers himself stand under that curse themselves’ (Moo, 1996:558). Paul’s 

emotion is understandable because Israel’s privileges reveal their favour (9:4-5) yet some 

privileges, such as God’s ‘glory’ referring to permanent presence are now assigned to those 

in Christ (Stott, 1994:264, 8:16).  

Debate arises over how Paul views non-Christian Jews. Citing ‘adelphoi’ (‘my kinsmen’) 

Fitzmeyer believes Paul understands Jews as ‘fellow members of God’s chosen people’ and 

does not wrestle with salvation issues (Fitzmeyer, 1992:544-545), however, the context and 

themes centre on salvation and it seems ‘incompatible’ to see ‘two separate but equal 

peoples of God’ (Moo, 1996:552). Paul’s emotion indicates deeper issues in light of the need 

to unify Jewish/Gentile Christians and it is more probable that the language helps Paul 

identify with the ‘natural ties’ of the Israelites (Stott, 1994:264).  

Tier One: Non Believing Jews Are Out With Salvation 

Paul indicates that non believing Jews are presently ‘cursed’ and that he will address issues 

relating to salvation. In light of this it is understandable why some conclude that Israel no 

longer have a unique identity and purpose before God as these verses point to the reality 

that many have not turned to Christ and are out with the sphere of God’s salvation.  

Verses 6-13 

Paul needs to defend God’s faithfulness (Stott, 1987:266) and explains that God’s word ‘has 

not failed’ because not all ‘descended from Israel are Israel’ (9:6). Drawing on two Old 

Testament examples of Isaac/Ishmael he explains that it was always through ‘promise’, not 

physical descent that Israelites were elected and ‘regarded as Abraham’s offspring’ (9:7-8) 

and therefore many were not chosen.  

God’s activity is behind these factors for Isaac’s birth was a ‘miraculous work of God’ 

because of Sarah’s barrenness (Schreiner, 1998:496). God said ‘at the appointed time I will 

return, and Sarah will have a son’ (9:9) which works in conjunction with the promise to 

Abraham in Genesis 21:12 that it is ‘through Isaac that your offspring shall be reckoned’ 

(9:7).  

The next generation develops the argument because ‘Rebekah’s children had one and the 

same father’ (9:10), [as they were twins] and there ‘was nothing to distinguish them one from 

another’ [unlike Isaac/Ishmael who had different mothers], however, God’s selection was not 

based on credentials but that  ‘his purpose in election might stand’ (9:10). Expressing the 
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nature of God’s freedom, ‘the older will serve the younger’ (Genesis 25:23, 9:12) which was 

unusual in Genesis (Schreiner, 1998:498) and Jacob is selected over Esau (9:13).  

Cranfield views Isaac’s choice in the ‘special selective sense’, fulfilling the function of being 

father of Abraham’s descendants and salvation is not the issue. The Jacob/Esau reference 

relates to ‘two nations in the womb’ (Genesis 25:23) and the quote ‘Jacob I loved, but Esau I 

hated’ (9:13) refers to Israel/Edom’s descent from Jacob/Esau and their role within salvation 

history (Cranfield, 1981:475-480).   

However, Paul’s reference to Isaac and Jacob’s  human parents and their actions and 

‘works’ (9:11-12) can only apply to individuals (Moo, 1996:585).  Furthermore, the context of 

Paul’s thought as an explanation of God’s faithfulness in light of unbelief indicates that he is 

not seeking to explain historical purposes but uses ‘Israel within Israel’ to show why some 

from national Israel are out with Christ (Schreiner, 1998:497).  

Tier Two: God’s Election Excluded Some 

Ethnicity was never the qualifying factor to be one of God’s ‘treasured possession’ 

(Deuteronomy 7:6) but his choice was. ‘Spiritual Israel’ (Moo, 1996:573) explains that  God 

has been faithful to his word for he has maintained his purposes to them (Stott, 1987:277) 

but through his selection some have been excluded. In the present context, those in Christ 

fall within the sphere of that selection. As Paul has argued that it is in Christ that salvation 

culminates and is based on God’s choice, it is understandable that one might conclude that 

Israel no longer have a unique identity and purpose before God as many Israelites presently 

stand out with Christ despite their national heritage.  

Verses 14-29 

This seems unfair and Paul asks ‘Is God unjust?’ but replies ‘Not at all!’ (9:14). Paul reminds 

the readers that previously, during God’s ‘fullest self disclosure’ (Dunn, 1988:552) to Moses 

he said ‘I will have mercy on whom I have mercy and I will have compassion on whom I have 

compassion’ (9:15, Exodus 33:19) and God’s choice, which is based (Stott, 1994:269) on 

‘mercy’ not ‘man’s desire or effort’ is to be expected (9:16).  

Pharaoh (9:17) was ‘raised up’ to ‘display my power in you that my name might be 

proclaimed throughout all the earth’ and he served an historical purpose (Witherington, 

2004:256) but the logic applies to eternal issues because it shows ‘ God has mercy on whom 

he wants to have mercy, and he hardens whom he wants to harden’ (9:18). Pharaoh’s fate of 

judgement, in contrast to the saved Israelites is in mind for there is no indication that he 
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turned to God in faith. Furthermore ‘mercy’ and ‘hardening’  ‘often relates to soteriology’ in 

Pauline thought (Schreiner, 1998:514).  

The question  ‘then why does God still blame us, for who resists his will’ (9:19) shows Paul  

addressing humanity’s eternal destiny (Schreiner, 1998:514) for ‘blame’ is irrelevant if it is 

only historical  purposes being considered and although Cranfield thinks it ‘perverse’ to view 

the pottery imagery (9:20-21) as God’s activity with human beings it is the natural flow of 

Paul’s argument and is the attitude Paul objects to for ‘who are you, O man, to talk  back to 

God’ and “shall what is formed say to him who formed it, ‘why did you make me like this?” 

Does not the potter have the right to make out of the same lump of clay some pottery for 

noble purposes and some for common use?’ (9:21)  

Therefore, one group are ‘objects of wrath prepared for destruction and another ‘prepared in 

advance for glory (9:22) because God ‘chose’ to ‘show his wrath’ by showing patience with 

‘the objects of his wrath’ in order to ‘make the riches of his glory known to the objects of 

mercy’ (9:23)  Dunn thinks  9:22 is better understood as ‘though he wished’ to show his 

wrath (Dunn, 1988:569), however, God’s deliberate patience with Pharaoh resulted with 

greater display of power (Stott, 1987:272) when he could have destroyed him immediately, 

meaning God’s activity of choosing some over others is understood in light of his patience so 

that at the right moment his salvation is seen with greater force as he brings  judgement on 

his enemies.  

The reason why many Israelites failed to accept Christ is because like Pharaoh and the 

Egyptians God has dealt with them similarly to those ‘prepared in advance for glory’ which 

would include gentiles (Moo, 1996:609 9:24). God’s patience with Israel and those within, is 

seen throughout the Old Testament and eventually his judgement in response to Jewish 

rejection of Christ, leads to his favour towards Gentiles so God ‘will call them my people who 

are not my people’ (9:25-26) referring to Gentile inclusion.  

Tier Three: Israelites Treated Like Pharaoh to Make God Known   

Paul has emphasised that God has freedom  to choose and his activity with Pharaoh 

supports this. This is applied to those Israelites marred by unbelief and suggests God has 

hardened their hearts for the purpose of the spread of the Gospel to Gentiles for as Israelites 

rejected the Gospel, it went forth amongst Gentiles. Therefore, lying behind these 

circumstances is a strong emphasis on God’s hand at work and suggests that he has 

deliberately caused Israel’s plight. Under these circumstances one may easily assume that 

Israel no longer has a unique identity and purpose before God as he has chosen some for 

‘dishonourable use’ (9:21, ESV).   
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9:30-10:21 – Israel’s Culpability 

Paul moves to Israel’s culpability and explains that Israel are responsible for their situation. it 

is important to remember that the bible holds God’s sovereignty and human responsibility 

together and if we understand God’s hardening process as one that  ‘maintains people in the 

state of sin that already characterises them’ (Moo, 1996:559) then it is not inconsistent but 

only mysterious that both God’s and Israel’s activity are involved in the process.  

Verses 30-33 

Paul argues that God can still blame Israelites (9:19) because they pursued ‘a law of 

righteousness…as if it were by works’ (9:30-32). The ‘mosaic law’ is in view for Paul 

generally uses nomos to refer to it in contrast to Jewish/Gentile Christians (Moo, 1996:623) 

and as Paul has denied salvation via the Mosaic Law he addresses the pursuit of it ‘as if it 

were by works’. The issue is that Israelites ‘stumbled over the stumbling stone’ (9:32) who is 

Christ (Dunn, 1988:594) for their attention to the law means they failed to understand Christ 

and he is therefore ‘a rock that makes them fall’ (9:33).  

Verses 1-4 

The opening address to ‘Israelites’ recalls Paul’s anguish (Dunn, 1988:594) that they ‘may 

be saved’ (10:1) showing he still has individual salvation in mind. He ‘testifies’ to Israelite 

zeal ‘for God’ (10:2) but it is misplaced for ‘it is not based on knowledge’ because ‘they did 

not know the righteousness that comes from God and sought to establish their own’ and 

therefore, ‘did not submit to God’s righteousness’ implying their culpability (10:3).  

Dunn believes Israelites sought to establish ‘peculiar’ national markers like circumcision and 

Sabbath observance and the ‘end of the law for righteousness’ means Christ ends this 

misunderstanding as he breaks down national barriers (Dunn, 19988:595-596). However, an 

attitude toward salvation is addressed because Israelites sought to ‘establish their own’ 

righteousness because they misunderstood ‘righteousness that comes from God’ (10:3) and 

there is no reference to national markers (Schreiner, 1998:544).  

Paul is then contrasting ‘their own’ with ‘God’s righteousness’ and means the ‘source’ of 

righteousness being either God or effort (Moo, 1996:634). Paul implies that if ones source 

was faith, it would be understood that the law points to Christ for ‘Christ is the end of the law 

so that there may be righteousness for everyone who believes’. (10:4).   
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Tier One: Individual Israelites Have Veered Off 

The widespread unbelief is due to Israelites who have veered in a direction God did not 

intend for the law points to Christ and faith understands this, however, unbelieving Israelites 

are culpable for they have not recognised it due to the distraction of a pursuit of the law ‘as if 

it were by works’ and not faith (9:32). The issue is that they sought to ‘establish their own’ 

righteousness (10:3). Therefore, concluding that Israel no longer have a unique identity or 

purpose with God is understandable for the majority have chosen a path that leads them 

away from Christ.  

Verses 5-15 

Paul now contrasts ‘doing and believing’ (Schreiner, 1998:558) and exposes the Israelites’ 

mistake. Leviticus 18:5 proposes that ‘the man who does these things will live by them’ 

which shows the futility of works for one must ‘find life through them’ (Moo, 1996:649). Paul 

previously denounced this for ‘circumcision has value if you observe the law, but if you break 

the law, you have become as though you had not been circumcised’ (2:25).  

Deuteronomy 30:12-14 contrast this as ‘righteousness that is by faith says; “do not say in 

your heart, ‘who will ascend into heaven’ (that is to bring Christ down) or ‘who will descend 

into the deep?’ (that is, to bring Christ up from the dead). But what does it say? “the word is 

near you; it is in your mouth and in your heart,” that is, the word of faith we are proclaiming’ 

(10:6-8).  

Some deny a contrast for Leviticus 18:5 and Deuteronomy 30:11 suggest the law is 

achievable (Schreiner, 1998:558), but Paul is explaining Israel’s culpability and these 

commands emphasise God’s ‘gift’ as the hard work of the Exodus was achieved by God 

(Hendriksen, 2002:343-44). Similarly, Christ has done the hard work and God’s will is near, 

however that is the reality being missed.  

The ESV uses ‘because’ rather than ‘that’ [NIV] in 10:9 which is better as the confession 

‘marks out clearly the difference from a response characterised by works’ (Dunn, 1988:616).  

‘The word is near you, in your mouth and in your heart….because if you confess with your 

mouth that Jesus is Lord and believe in your heart that God raised him from the dead, you 

will be saved’ (10:9).  

This simple reality is missed due to distractions with the law and there is a failure to 

recognise God’s wide mercy (Fitzmeyer, 1992:592) for Paul modifies Isaiah 28:16 to say 
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‘anyone who trusts in him will never be put to shame’ (10:11) and uses Joel 2:32 to insist 

‘everyone who calls on the name of the Lord shall be saved’ (10:12-13)..  

Tier Two: Individual Israelites Missed the Simplicity of the Gospel 

Paul has continued to stress Israel’s culpability and exposes the futility of a pursuit of works 

and emphasises the ease of which one may counter this making the pursuit all the more 

objectionable and indictable. Furthermore, the wideness of God’s mercy is seen in the Old 

Testament passages which hae not been understood revealing that those who rejected 

Paul’s Gospel are drifting further from God as they have not perceived that this wideness 

reaches others through Christ. It is understandable that one may conclude that Israel no 

longer have a unique identity and purpose before God for Paul now shows that unbelieving 

Israelites have not understood the simplicity of the Gospel.  

As if to hammer this home Paul’s  ‘chain’ of how one is saved (Witherington, 2004:264) 

reveals one must ‘call on the one they have not believed in’ and Christ  must be preached for 

‘how can they hear without someone preaching to them’ and a preacher must be ‘sent’ for 

‘how beautiful are the feet of those who bring good news!’ (Isaiah 52:7 10:14-15).  

Verses 16-21 

The previous verses are best understood in the context of God’s wide mercy, that makes 

salvation available to all in the age of Christ (10:11-13) and fulfils Isaiah 52:7 because Paul 

then argues ‘not all Israelites have accepted the good news’ (10:16) which is not an 

interruption (Dunn, 1988:629) but is natural for Isaiah 53:1 [‘Lord, who has believed our 

message’] used in 10:16 also refers to God’s eschatological work in the ‘suffering servant’.   

Having touched on eschatological themes (10:14-15) Paul is likely emphasising that the 

suffering Messiah could not be accepted and the message that needs to be  ‘heard through 

the word of Christ’ (Schreiner, 1998:570-571, 10:17) is the message of the cross.  

This means that one need not assume that Israelites actually heard the Gospel and rejected 

it (Fitzmeyer, 1992:598) but instead due to a preoccupation to ‘establish their own’ 

righteousness (10:2) some have missed the eschatological age of Christ and the in breaking 

of the kingdom which is why ‘not all Israelites have accepted the good news’. Paul quotes 

Psalm 19:1-6 to say this for  ‘their voice has gone out into all the earth, their words to the 

ends of the world’ (10:18) to compare the spread of the gospel with God’s general revelation. 

As Gentile intake is evidence (Schreiner, 1998:572) of this eschatological age and as the 

Gospel is so widespread, Israelites should have noticed it.  
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Deuteronomy 32:21 is an ‘equivalent’ (Moo, 1996:668) for Israel’s anticipated sin would 

cause God to use a ‘nation that has no understanding’ ‘to make you envious’ (10:19) and the 

present circumstances point to that reality.  As Isaiah 65:1 speaks of Israel’s experience 

whereby God ‘revealed’ himself to those ‘who did not ask for me’, Israel should have 

understood the parallel with Gentile inclusion in the covenant (Cranfield, 1981:541).  These 

examples show that unbelieving Israelites did ‘hear’ (10:18) and should ‘understand’ (10:19) 

that their scriptures point to the present eschatological age of Christ that has broken into the 

world. 

Tier Three: Individual Israelites Missed the Eschatological Age 

Paul has developed his argument further for he now implies that Israelites have missed the 

perceived eschatological age of Christ that their scriptures point to. The pre-occupation with 

establishing righteousness has lead many to veer in a direction God did not intend and as 

such the simplicity of the Gospel and the eschatological age have been missed. This 

explains the wide scale rejection of the Gospel and as such, if one concluded that Israel no   

longer have a unique identity and purpose before God, it would be understandable. It is no 

wonder Paul uses Isaiah to say they are ‘a disobedient and obstinate people’ (10:21).  

11:1-32 – Future Purpose in God’s Eschatological Work 

However, chapter 11 indicates why one cannot conclude that Israel no longer have a unique 

identity and purpose before God for their unique eschatological role is revealed. There is a 

shift where Paul turns attention to corporate Israel. In chapter 9-10 Paul focuses on 

individual Israelites ‘cut off from Christ’ (9:3) and his ‘unceasing anguish’ leads him to desire 

that Israelites ‘may be saved’ (10:1). However, in chapter 11 the remnant is used as a 

springboard to explain God’s purpose for Israel.  

Verses 1-13 

After everything said, Paul naturally asks ‘did God reject his people’ (11:1) which is met with 

the negative ‘by no means’ for ‘God did not reject his people whom he foreknew’ (11:2) and 

as an Israelite he is evidence  of it (Moo, 1996:673). The remnant (11:2-4) shows God’s 

faithfulness to ‘His purpose of salvation for His people’ (Cranfield, 1981:547) for Paul adjusts 

1 Kings 19:18 from ‘I reserve seven thousand’ to I have reserved for myself’ (11:4).  

The point is that Israel’s apostasy is ‘comparable’ to Elijah’s day (Schreiner, 1998:581) and 

as remnant themes previously emphasised God’s choice, it is also used to emphasise God’s 

care as he has ‘not rejected his people’.   
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Applying it to ‘the facts of his own day’ (Stott, 1994:293) Paul uses Deuteronomy 29:4 and 

Isaiah 29:10, explaining that God ‘withheld understanding’ for he ‘gave them a spirit of 

stupor’ and ‘eyes so that they could not see and ears so they could not hear’ (11:8) to 

emphasise that ‘the others [apart from the remnant] were hardened’ (11:7). In Deuteronomy 

29 this was why Israel did not fulfil the law and Isaiah 29 looks to a day ‘when those who go 

astray in spirit will come to understanding’ (Schreiner, 1998:587-8, Isaiah 29:24) which the 

rest of chapter 11 points to as Paul uses the remnant theme as a springboard to explain 

national Israel’s role. 

Paul asks is it ‘beyond recovery’ and replies ‘not at all!’ but ‘because of their transgression, 

salvation has come to the Gentiles to make Israel envious’ (11:11) and Israel’s present ‘loss 

means riches for the Gentiles’. This shows that their ‘spiritual defeat’ (Witherington, 

2004:267) has a wider purpose for them and Gentles. A recovery will occur and their 

‘fullness’ will bring ‘much greater riches’ (11:12).  

The anticipated ‘fullness’ does not simply mean ‘conclusion’ (Fitzmeyer, 1992:611) of the 

community because it has a  ‘numerical’ sense and is used thus in 11:25 to explain the 

fullness of Gentiles. It therefore means that the ‘greater riches’ will come through a great 

number of Israelites turning to Christ (Moo, 1996:689-690).  

Tier One: Future Blessing Depends on Israel’s Belief 

Paul directs the argument away from a conclusion that national Israel are written off and no 

longer have a unique identity and purpose before God. His testimony and the remnant are 

evidence of this and his explanation that Israel’s present state has brought about Gentile 

inclusion which is meant to lead other Israelites to Christ reveals a greater purpose. The fact 

that future blessing is contingent upon a great number of Israelites turning to Christ signals 

their unique role and shows that the world depends on Israel’s belief.   

Verses 13-15 

With this in mind Paul explains to ‘Gentiles’ that he will ‘make much’ of his ‘ministry’ to 

‘arouse my own people to envy and save some of them’ for future blessing depends on it 

and ‘their acceptance’ will mean ‘life from the dead’ (11:13-15).  ‘Life from dead’ probably 

refers to the final resurrection indicating that the ‘greater riches’ of verse 12 comes following 

‘acceptance’ of the ‘fullness’ of Israelites, which will trigger the resurrection (Moo, 1996:695).  

This argument depends on a link with 11:25-26 where the resurrection occurs after the ‘full 

number of the Gentiles has come in’ and the conversion of many Israelites (11:25). Some 

reject this view because 11:12 implies Gentile blessing after the ‘fullness’ of Jewish 
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conversion and makes no sense for after the final resurrection there is no more salvific 

blessing (Hendriksen, 2002:369-370).  

However, the resurrection itself is a blessing of massive proportion and Cranfield asserts 

that 11:12 implies an event apart from Israel’s restoration that will bless the world (Cranfield, 

1981:563). Therefore, conversion of ‘the mass of Israel’ (Cranfield, 1981:563) reveals God’s 

desire to restore national Israel and signals their unique eschatological role.  

Tier Two: God’s Cosmic Restoration Depends on Israel 

As previously outlined, God’s cosmic restoration centres on Christ and depends on God’s 

love. As a large number of Israelites pursued a path apart from Christ it seemed that they 

would not play a part in the cosmic restoration of the world and were no longer the objects of 

God’s love. However, Paul has demonstrated that the resurrection depends on an influx of 

the mass of Israel and therefore God’s cosmic work depends on the nations restoration 

showing his ongoing love and purpose for them.  

Verses 16-32 

Paul’s next point is about the ‘identity of the people of Israel in the eyes of the Lord’ (Moo, 

1996:701) for if the ‘part of the dough offered as first fruits is holy then the whole batch is 

holy; if the root is holy so are the branches’ (11:16).  

The ‘first fruits’ and the ‘root’ metaphor from Numbers 15:20-21 refers to the Patriarchs, 

showing that God’s commitment to national Israel cannot be thwarted in light of this 

relationship (Moo, 1996:700). The root/branches metaphor reminds Gentiles of Israel’s 

unique position  for  ‘the root supports you’ (11:18) and the root is Jewish (Barrett, 

1991:201).  

Notably, if Israelites ‘do not persist in unbelief, they will be grafted in…..for how much more 

readily will these, the natural branches, be grafted in to their own olive tree’ (11:23-24). 

Therefore, Jews ‘retain the stamp of their Origin’ (Moo, 1996:709) implied by the Patriarchs 

and God ‘has not abandoned the tree as a whole’ (Dunn, 1988:672). 

The climax is 11:25-32 (Cranfield, 1981:573) and the ESV connects it to 11:24 with the word 

‘lest’ (11:25) to explain the ‘mystery’ that ‘all Israel has experienced a hardening in part until 

the full number of Gentiles has come in. And so all Israel will be saved’ (11:25-26).  

As Paul addressed Israel’s hardening and the Gentiles’ fullness, the ‘mystery’ referred to is 

the ‘sequence of events by which all Israel will be saved’ (Moo, 1996:716).  As previously 

indicated, Pleroma denotes a numerical multitude (11:12) and does here regarding ‘the full 
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number of Gentiles’ and as achris (until) has temporal meaning (Witherington, 2004:273) the 

phrase refers to what will occur after the full number of Gentiles come to faith. 

‘All Israel’ (11:26) cannot mean Jew/Gentile together for in Romans it denotes ‘ethnic or 

national Israel’ (Stott, 1994:303) and it cannot mean  ‘elect Jews’ of the remnant 

(Hendriksen, 2002:380) for in 11:25b the ‘Israel that has been partially hardened is clearly 

national Israel’ (Moo, 1996:722) and there is no change in 11:26.  

Therefore, it means national Israel and if Israel’s ‘fullness’ (11:12) and ‘acceptance’ (11:15) 

will bring ‘greater riches’ (11:12) and signal resurrection ‘life from the dead’ (11:15) then the 

event of Israel’s national salvation is in mind after full Gentile conversion.    

Some think it odd to believe God blesses one generation of Jews and not another 

(Hendriksen, 2002:370), however, Isaiah’s words (11:26) that ‘the deliverer will come from 

Zion; he will turn godlessness away from Jacob’ are in the Greek future tense (Schreiner, 

1998:619), indicating a ‘future eschatological event’ (Cranfield,1981:578, Isaiah 59:20, 27:9) 

and the ‘covenant’ that will ‘take away their sins’ (11:27) is from Jeremiah 31:33, pointing to 

Jewish hope of future restoration (Dunn, 1988:692).  

The only conclusion is that Israel’s future restoration  will occur on a magnificent scale, near 

the end of history. Israel are then both ‘enemies’ of the gospel but ‘as far as election is 

concerned, they are loved on account of the Patriarchs’ (11:28) for their hardness, imposed 

by God and their unbelief due to choices made, rejects the Gospel but as a national entity 

they are unique for God’s ‘gifts and his call are irrevocable’ (11:29).  

Tier Three: History’s Climax Depends on Israel’s Conversion 

Paul reverses the flow of the argument and indicates that the completion of history depends 

on Israel for belief at a national level will climax history and ‘all Israel will be saved’. Because 

of Israel’s relationship to the Patriarchs God cannot ignore the unique status of corporate 

Israel nor is he willing to leave them consigned to unbelief at a national level and this makes 

it impossible to conclude that Israel no longer have a unique identity and purpose before 

God.  

Conclusion 

I have tried  to answer if Israel still have a unique identity and purpose before God. My 

exegesis argues that in light of Romans 1-10 it is understandable that some answer this 

question negatively because Paul’s gospel in Romans 1-8 renders both Jew/Gentile under 
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sin, downplaying the Mosaic Law and Jewish privilege in election and the solution of Christ 

has been rejected on a wide scale by individual Israelites.  

Thereafter, Paul’s three tiered argument in chapter 9-10 support this conclusion for in 

chapter 9 he suggests that non believing Israelites are out with salvation and God’s election, 

based on his freedom has excluded them. Furthermore, the example of Pharaoh shows that 

unbelieving Israelites have been treated thus to make God’s power known.  

In chapter 10 Paul then turns to Israel’s culpability, arguing that individual Israelites have 

veered in a direction God did not intend and due to their pursuit of the law ‘as if it were by 

works’ (9:32) they missed the simplicity of the Gospel that depends on faith and they have 

missed the eschatological age in Christ that their own scriptures point to.  

However, chapter 11 redirects the reader away from the conclusion that Israel no longer 

have a unique identity and purpose before God for Paul’s testimony and the remnant are 

evidence of God’s care and he uses it as a springboard to speak about corporate Israel’s 

role whereby future blessing depends upon a great number of Israelites turning to Christ and 

that this not only blesses Gentiles but is intrinsic to the completion of God’s cosmic work of 

restoration and drawing history to a conclusion.  

Paul can therefore declare that as a national entity ‘all Israel will be saved’ (11:26) for it is 

part of God’s cosmic plan and their relationship to the Patriarchs and status as the root of 

God’s people means He cannot ignore them.  

Paul’s argument is only inconsistent if one cannot accept that Paul addresses both individual 

salvation and corporate election. Moo rightfully asserts that Romans 9-11 is not an 

‘exposition on predestination’ or a treatise on Israel’s historical role. It is Paul’s response to 

explain widespread unbelief and how Israel’s corporate purpose fits into God’s plan.   

I have sought to show that chapters 9 and 10 deal with individual salvation and chapter 11 

with corporate Israel and both are presented in tension which is an interpretative reality of 

the bible on a number of themes. Jewish unbelief does not ‘overturn traditional 

understanding of Israel’s election’ and in any case not every Old Testament Israelite was 

‘saved’. It is also individuals who make up an elect group (Moo, 1996:736-737) so  Paul can 

say that Israel’s hardening is reversed at a national level because as individuals Israelites 

turn to Christ the [intended] corporate entity is saved as a whole.  

Therefore, despite widespread unbelief, God’s plan to bless the world and redeem the 

cosmos through Israel is not thwarted for individual Israelite rejection, leads to individual 

inclusion of Gentiles but the culmination of God’s plan can only occur after full Gentile 
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blessing and through the nation whom he chose to reach the world. Therefore, the corporate 

restoration of national Israel is necessary for the redemption of the cosmos signifying their 

unique position and purpose before God and presenting two sides of the same coin that 

emphasise individual inclusion in the covenant and corporate purpose for Israel. 

It is no wonder that Paul concludes: 

‘Oh, the depths of the riches of the wisdom and knowledge of God! How unsearchable his 

judgements, and his paths beyond tracing out! “Who has known the mind of the Lord? Or 

who has been his counsellor?” “ who has ever given to God that God should repay him?” For 

from him and through him and to him are all things. To him be the glory forever! Amen.’ 

(11:33-36)   
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